
 

 

 

 

 

 

 

 

Finding Sufficiency With the Qur’ān 

 in Attaining Knowledge and Īmān  

By: Imam Ibn Rajab Al-Hanbali  



 

 

 

All praise is due to Allah, who bestowed His favour upon the believers when He 

sent to them a Messenger from among themselves, reciting to them His verses, 

purifying them, and teaching them the Book and wisdom, even though before 

that they had been in clear misguidance. May Allah’s peace and blessings be 

upon him, upon his family, and upon his Companions, those who guide others 

and are themselves rightly guided, and upon those who follow them in goodness 

until the Day of Judgement. 

To proceed: 

Indeed, the Book of Allah, the Exalted, is guidance and light and a cure for what 

is in the hearts. Within it, He placed wondrous wisdom that suffices over the 

wisdom of every wise one. He taught it to whomever He chose from among His 

servants, for above every possessor of knowledge is One who is All-Knowing. 

Through it, He opened the hearts, clarified the realities of resurrection and 

return, and made it the greatest of miracles by which He established the proof, 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

Through it, He established the evidences of His Oneness and the truth of His 

Messengership, and clarified what is due to Him of attributes of perfection, 

majesty, and beauty, and what is impossible for Him, exalted is He, such as 

having a consort or offspring, and every form of deficiency and impossibility. 

Through it, He reminded, warned, gave glad tidings, and cautioned using the 

accounts of past nations, that the ultimate end belongs to the God-fearing, and 

that destruction is destined for the wrongdoers. 

And beyond that are matters whose knowledge none encompasses except the 

One who revealed it, the All-Wise, the All-Knowing. And Allah knows best 

what He reveals. 

{Glory be to You. We have no knowledge except what You have taught us. 

Indeed, You are the All-Knowing, the All-Wise.} (Surah Al-Baqarah, 2:32) 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

I came across the book of the brilliant and insightful jurist, Abdur Rahman ibn 

Ahmad ibn Rajab al Hanbali, may Allah have mercy on him, which he entitled 

Al Istighna bil Qur’an fi Tahsil al Ilm wal Iman (Sufficiency through the 

Qur’an in the Acquisition of Knowledge and Faith). I found it to be a 

comprehensive work and a beneficial volume. I have extracted its objectives 

into these eight chapters that contain a number of authentic and sound 

narrations, attributed to the scholars who documented them. They are as 

follows: 

Chapter: Concerning the fact that all knowledge is found within the Qur’an. 

Chapter: Concerning the fact that the Qur’an contains what no other previous 

divine scripture contained. 

Chapter: Concerning the prohibition of being preoccupied from the Qur’an with 

other narratives, reports, and matters that do not assist in understanding it. 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

Chapter: Concerning the prohibition of setting parts of the Book of Allah 

against other parts. 

Chapter: Concerning the prohibition of opposing the Sunnah with what is 

assumed from the apparent wording of the Qur’an, as is done by the people of 

deviation and transgression. 

Chapter: Concerning the prohibition of interpreting the Qur’an based solely on 

personal opinion and conjecture without relying upon evidence. 

Chapter: Concerning the fact that the people of the Qur’an are the best of 

workers, and that occupation with the Qur’an is the most virtuous of deeds. 

Chapter: Concerning beautifying the recitation of the Qur’an and the effect of 

the Qur’an on the heart of the one who listens with a sound heart. Within it are 

explanations of unfamiliar words, clarifications of difficult meanings, citations 

of verses from the Book of Allah, and a considerable number of reports from 

the early generations. May Allah make this purely for His Noble Face and a 

means of closeness to the gardens of eternal bliss. 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

Chapter: 

Concerning the fact that all knowledge is found within the Qur’an. 

It contains four narrations: 

The first: 

From Ibn Abbas, may Allah be pleased with both of them, who said: 

“Nothing was left by the Messenger of Allah صلى الله عليه وسلم except what is between the two 

covers.” 

Reported by Al Bukhari. 

 

The second: 

From Abu Juhayfah, (with the jeem pronounced with a dhammah and the ḫaa 

with a fatḫa). He said: We asked Ali, may Allah be pleased with him, “Do you 

possess anything from the Messenger of Allah صلى الله عليه وسلم besides the Qur’an?” He 

replied: “No, by the One who split the seed and created the soul, except for 

understanding that Allah grants to a man regarding the Qur’an.” 

This narration is reported by Ahmad and Al Bukhari. 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

The scholars said: The meaning of the Prophet’s صلى الله عليه وسلم statement is that he did not 

leave after him anything besides the Qur’an and as for the Sunnah, it explains it 

and clarifies what is meant by it. 

For this reason, Imām al-Shāfiʿī رحمه الله said: “Everything that the Messenger of 

Allah صلى الله عليه وسلم ruled upon is from what he understood from the Qur’an.” 

And Ibn Masʿūd رضي الله عنه used to say: “When I narrate to you a ḥadīth from 

the Messenger of Allah صلى الله عليه وسلم, then I will indeed inform you of its confirmation 

from the Book of Allah, the Exalted.” 

Saʿīd ibn Jubayr رحمه الله said: “Whenever a ḥadīth from the Messenger of Allah 

 reaches me, I do not find anything in it except that I find its confirmation in صلى الله عليه وسلم

the Book of Allah, the Exalted.” 

Thus, it becomes clear by this that all knowledge is contained in the Qur’an, and 

that the Sunnah merely explains and elaborates upon it. 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

The third: 

From Ali, may Allah be pleased with him, who said, “I heard the Messenger of 

Allah صلى الله عليه وسلم say, ‘Jibril عليه السلام came to me and said, “O Muhammad, your nation 

will differ after you.” I said, “What is the way out, O Jibril?” He said, “The 

Book of Allah. Through it Allah breaks the power of every tyrant. Whoever 

holds fast to it is saved, and whoever abandons it is destroyed. It is a decisive 

word and not something frivolous. Tongues cannot distort it, nor do its wonders 

ever cease. It contains news of those before you, judgment concerning what is 

among you, and information about what will come after you.” Reported by 

Ahmad. 

 

The fourth: 

From Ali, may Allah be pleased with him, who said, “I heard the Messenger of 

Allah صلى الله عليه وسلم say, ‘Indeed there will be a trial.’ I said, ‘What is the exit from it, O 

Messenger of Allah?’ He said, ‘The Book of Allah. It is the firm rope of Allah 

and it is the wise reminder, 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

And it is the Straight Path. Whoever seeks guidance (or he said knowledge) in 

other than it, Allah will misguide him. Whoever abandons it from amongst the 

tyrants, Allah will break him. It is that which desires are not deviated by, 

scholars never tire of, tongues do not become confused by, and it does not wear 

out with repetition. It is that which the jinn did not cease to marvel at when they 

heard it, until they said: “Indeed, we have heard a wondrous Qur’an. It guides 

to the right way.” Whoever speaks by it speaks the truth; whoever acts 

according to it is rewarded; whoever judges by it judges with justice; and 

whoever calls to it is guided to a straight path.” Narrated by al-Tirmidhī. 

The meaning of “the rope of Allah” is His path that leads to Him. 

And “lā yakhlaqu” is read with a fatḥah on the yā’ and with the lām read either 

with ḍammah or fatḥah. 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

Chapter: 

On mentioning that the Qur’an contains what no previous Divine Books 

contained 

 

This chapter includes five narrations: 

The first: 

 From Wathilah ibn al-Asqaʿ, that the Prophet said: “I have been given in place 

of the Torah the seven long surahs, and I have been given in place of the Gospel 

the Mathani – or he said: the Mi’in – and I have been given in place of the 

Psalms the Musabbihat – or he said: the Mufassal.” Narrated by Ahmad. 

The word al-Tiwal is read with a dhamma on the ط, and it is the plural of 

Tuulaa. 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

The second: From Uqbah ibn Amir who said: The Messenger of Allah صلى الله عليه وسلم said to 

me, “Shall I not teach you a surah the like of which has not been revealed in the 

Torah, nor in the Injeel, nor in the Zabur, nor in the Furqan?” He then recited: 

“Say: He is Allah, One” and “Say: I seek refuge in the Lord of the daybreak” 

and “Say: I seek refuge in the Lord of mankind.” He then said, “Let no night 

come upon you except that you recite them in it.” Narrated by Ahmad. 

The word   أعْلمَُك is read with a sukoon on the ‘ayn. 

The third: From Abu Dharr who said: The Messenger of Allah صلى الله عليه وسلم said, “I have 

been given the last verses of Surat al-Baqarah from a treasure beneath the 

Throne; they were not given to any prophet before me.” Narrated by Ahmad. 

The fourth: From Ubayy ibn Kaʿb who said: The Messenger of Allah صلى الله عليه وسلم said, 

“Allah did not reveal in the Torah, nor in the Injeel, nor in the Zabur, nor in the 

Furqan anything like the Mother of the Qur’an.” Narrated by Ahmad, al-Nasa’i, 

and al-Tirmidhi, who said it is a good hadith. It is authentic. 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

The fifth: From Ibn Abbas may Allah be pleased with both who said: ((While 

Jibril was sitting with the Prophet صلى الله عليه وسلم, he heard a creaking sound from above 

him, so he raised his head and said, “A gate from the heaven has opened today 

which has never been opened before.” Then an angel descended from it. Jibril   

 said, “This angel has come down to the earth today and has never عليه السلام

come down before.” He greeted and said, “Rejoice in two lights that you have 

been given, the like of which no prophet before you was given: the Opening of 

the Book and the last verses of Surat al-Baqarah. You will not recite a single 

letter from them except that you will be given something because of it.” 

Narrated by Muslim. 

The word النقيض, with a ” ق  ” and a “ض” refers to the sound of a door when it is 

opened. 

The scholars said: This is an indication from Allah to His Messenger صلى الله عليه وسلم 

concerning the virtue of al-Fatihah and the endings of al-Baqarah, and how 

Allah عز وجل honoured this angel to give glad tidings to his messenger صلى الله عليه وسلم with 

them after Jibreel had already descended with them at their respective times, as 

Al-Fatihah by consensus is a Makki surah and Al-Baqarah by consensus is a 

Madani surah, and some scholars thought that Al-Fatihah was revealed twice. 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

Chapter: 

Mentioning the prohibition of being distracted from the Qur’an by other than it, 

such as stories, reports, and similar matters, except that which assists in 

understanding it 

The scholars have unanimously agreed that becoming preoccupied from the 

Qur’an, even with hadith and other religious sciences, to the extent that one 

forgets it or abandons its reflection, understanding of its meanings, and 

contemplation of its commands and prohibitions, is blameworthy. The 

praiseworthy approach is what the early generations were upon, which was to 

give precedence to preserving the Qur’an and to occupy themselves with that 

which aided them in understanding its meanings from tafsir, hadith, and 

narrations, and deriving sciences from it, because all knowledge is found within 

the Qur’an, as previously mentioned. 

Allah the Exalted said: “We relate to you the best of stories,” and He said: 

“Allah has sent down the best of speech,” and He said: “A Book We have 

revealed to you, full of blessing, so that they may reflect upon its verses and so 

that those of understanding may take heed.” It will also be mentioned later in 

his statement صلى الله عليه وسلم, “Whoever seeks knowledge in other than it, Allah will 

misguide him” 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

There are six narrations in this chapter. 

The first:  

From Ibn Abbas, that he said: “How is it that you ask the People of the Book 

about something while your Book, which Allah revealed to His Prophet, is the 

most recent of books, pure and unaltered? Allah has informed you that they 

have altered the Book of Allah and changed it, and wrote the Book with their 

own hands and said, ‘This is from Allah,’ so that they may sell it for a small 

price. Will the knowledge that has come to you not prevent you from asking 

them? I swear by Allah, we have never seen any of them ask you about what 

was revealed to you.” Narrated by al-Bukhari. 

The second: 

 From Jabir, that Umar ibn al-Khattab came to the Prophet صلى الله عليه وسلم with a book he had 

obtained from some of the People of the Book. In another narration, it was from 

Banu Quraytha. The Prophet صلى الله عليه وسلم became angry and said: “By the One in whose 

Hand is my soul, I have brought it to you pure and clear. If Musa were alive, he 

would have no choice but to follow me.” Narrated by Ahmad and al-Nasa’i. 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

The third: From Abu Sa‘id, that the Prophet صلى الله عليه وسلم said: “Do not write anything 

from me other than the Qur’an. Whoever has written something from me other 

than the Qur’an, let him erase it.” Narrated by Ahmad and Muslim. 

The fourth: From Abu Hurayrah, that the Prophet صلى الله عليه وسلم, when he delivered the 

sermon on the day of the conquest and mentioned the sanctity of Makkah, a 

man stood and said, “Write it for me, O Messenger of Allah.” The Prophet said: 

“Write it for Abu Shah.” Narrated by al-Bukhari and Muslim. 

The fifth: From al-Zuhri, from Salim ibn Abdillah ibn Umar, from his father, 

who said: “The Messenger of Allah had written down the rules regarding 

charity, what livestock were liable for it, the amounts that were due, and who 

was entitled to receive it. He did not send it to his workers until after he had 

passed away, so Abu Bakr sent it out after his death.” Narrated by Ahmad, Abu 

Dawud, and al-Tirmidhi. 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

The scholars said regarding reconciling these narrations: The Prophet صلى الله عليه وسلم, in the 

early days of Islam, forbade writing anything other than the Qur’an so that it 

would not become mixed with anything else, as indicated by the narration of 

Abu Sa‘id. This ruling was later abrogated by his statement and action when the 

Qur’an became distinct and well-known, and when its memorizers increased, as 

indicated by the narrations of Abu Hurayrah and Ibn Umar. Therefore, there is 

no contradiction between the narrations. 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

The sixth: From Abu Musa, that the Messenger of Allah صلى الله عليه وسلم said: “The example 

of the guidance and knowledge with which Allah has sent me is like abundant 

rain that falls upon the earth. Some of it is good land which absorbs the water 

and brings forth much grass and vegetation. Another part of it is hard ground 

which holds the water, and from it people drink, give drink, and irrigate. And 

another part is barren land which neither holds water nor produces vegetation. 

This is the example of the one who understands Allah’s religion and benefits 

from what Allah has sent me with, so he learns and teaches others; and the 

example of the one who does not lift his head towards it and does not accept 

Allah’s guidance with which I have been sent.” Narrated by Ahmad, al-Bukhari, 

and Muslim. 

“Al-kalā” with the letters fully vowelled, and it is shortened: it refers to pasture, 

whether fresh or dry. 

 

“Al-‘ushb” refers to the fresh part of it. 

 

“Al-ajādib” are the solid lands. 

 

“Faqih” can be read with the qāf pronounced with ḍammah, kasrah, or fatḥah. 
 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

In this hadith is praise and commendation for the one who has deep 

understanding in the religion; and that is achieved through understanding the 

Book of Allah, reflecting upon its meanings, and blame is placed upon the one 

who turns away from that. Allah the Exalted said regarding whoever does not 

remember His speech and the speech of His Messenger “And among them are 

those who listen to you, but when they leave you, they say to those who 

have been given knowledge, ‘What did he just say?’(That is, before now) 

These are the ones whose hearts Allah has sealed, and they follow their 

desires.”  

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

Chapter: 

Mentioning the prohibition of striking the Book of Allah against itself 

 

There are three narrations in this chapter: 

The first: From Amr ibn Shu’ayb, from his father, from his grandfather, who 

said: The Messenger of Allah صلى الله عليه وسلم heard some people arguing about the Qur’an, 

so he said: “Indeed, those who were before you were only destroyed because of 

this: they struck the Book of Allah against itself, setting one part of it against 

another. Yet the Book of Allah was only revealed so that each part confirms the 

other. So, do not deny one part of it with another. Whatever you know of it, then 

say it, and whatever you are ignorant of, refer it to one who has knowledge of 

it.” 

 Narrated by Imam Ahmad. 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

The second: From A’ishah, who said: The Prophet صلى الله عليه وسلم recited, “He is the One 

who has revealed to you the Book; in it are verses that are clear, which are the 

foundation of the Book, and others that are ambiguous. As for those in whose 

hearts is deviation, they follow that which is ambiguous, seeking discord and 

seeking its interpretation. Yet none knows its interpretation except Allah.” The 

Messenger of Allah صلى الله عليه وسلم said: “When you see those who argue about it, they are 

the ones Allah was referring to, so beware of them.” Narrated by al-Bukhari and 

Muslim and Ahmad and the wording here is from Ahmad. 

The third: From Abu Umamah, who said: I heard the Messenger of Allah صلى الله عليه وسلم say, 

regarding the verse: “As for those in whose hearts is deviation, they follow 

that which is ambiguous from it,” and regarding the verse: “On the Day some 

faces will be bright and some faces will be dark,” he said: “They are the 

Khawarij.” Narrated by Ahmad. 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

The scholars said: What is clear in meaning (muhkam) is that whose intent is 

apparent, whether it relates to what must be believed or what must be acted 

upon. As for the ambiguous verses (mutashābih), it refers to that whose 

intended meaning is not apparent from the descriptions Allah has given of 

Himself, or what His messengers have described Him with. It is obligatory to 

believe that such verses are from Allah, and that they have a meaning befitting 

the majesty of Allah, though none knows it except Allah, or those whom Allah 

has granted knowledge of it from among those firmly grounded in knowledge, 

as Allah has mentioned, “…and none knows its true interpretation except 

Allah, and those firmly grounded in knowledge say, ‘We believe in it, All of 

it is from our Lord.’ 

Based on this, the term tashābuh here is derived from your saying, ‘The matter 

has become unclear to me,’ meaning: its intended meaning has become difficult 

for me to understand. And from this is the ayah ‘Indeed, the cow has become 

unclear to us,’ meaning: it became difficult for us to know which specific cow 

Allah commanded us to slaughter. This type of ambiguity is a category found in 

the Qur’an, and it stands opposite to the previously mentioned muhkam (clear 

verses).  

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

The term “muhkam” may also be used with the meaning of firm and well-

established in structure, and “mutashabih” with the meaning of similar or 

resembling. Allah the Exalted said: “A Book whose verses have been 

perfected,” meaning they have been set firmly in their places. And He said: “A 

consistent Book,” so according to this meaning, all of the Qur’an is both clear 

and similar. 

The meaning of similarity in the Qur’an is the agreement of its verses and their 

mutual confirmation, as has been mentioned in the hadith. The muhkam may 

also be interpreted as that which is not abrogated by anything else, and whose 

ruling remains intact. 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

Likewise, the condemned form of interpretation is seeking the explanation of 

the ambiguous verses based purely on opinion, to stir up tribulation and corrupt 

beliefs, as is the habit of the people of innovation and desires, not for the 

purpose of guidance and understanding because then it is praiseworthy. For this 

reason, the Messenger of Allah صلى الله عليه وسلم prayed for Ibn Abbas that Allah grant him 

understanding of interpretation. 

The meaning of interpretation in language and in Islamic law is knowing what 

something ultimately leads to. An example of this is the statement of Yusuf, 

peace be upon him, “This is the interpretation of my dream from before,” 

and likewise the saying of Allah the Exalted, “Are they waiting for anything 

except its interpretation?” meaning the reality of that which has been 

informed about in the Hereafter. 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

Chapter: 

Mentioning the prohibition of opposing the Sunnah with what is understood 

from the apparent wording of the Qur’an. 

, and that the established Sunnah is not to be rejected for this reason, because 

the Sunnah clarifies the Qur’an and explains what is meant by it 

Allah the Exalted said: “And We have revealed to you the Reminder so that 

you may clarify to the people what has been sent down to them, and so that 

they may reflect.” 

There are four narrations in this chapter: 

The first: From Abu Rafi ‘, who said: The Messenger of Allah صلى الله عليه وسلم said, “Let me 

not find one of you who, when a matter comes to him concerning what I have 

commanded or forbidden, says, ‘I do not know what this is, and we have the 

Book of Allah which does not mention this.’” Narrated by Abu Dawud, al-

Tirmidhi, and Ibn Majah. 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

The second: From Abu Bakr al-Siddiq, that he delivered a sermon and said: 

“You recite this verse and misapply it to situations other than what the 

Messenger of Allah صلى الله عليه وسلم intended: ‘O you who believe, guard yourselves; no one 

who strays can harm you if you are rightly guided.’ I heard the Messenger of 

Allah صلى الله عليه وسلم say: ‘When people see an evil and do not change it, it is soon that Allah 

will encompass them all with punishment.’” Narrated by Ahmad. 

The phrase “yushiku” means “it is soon. 

The third: From Ali, who said: The Messenger of Allah  صلى الله عليه وسلم said: “You recite this 

verse: ‘After any bequest or debt.’ Yet the Messenger of Allah judged that debt 

comes before bequest.” Narrated by Ahmad, al-Tirmidhi, and Ibn Majah. 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

The scholars said: The first verse in the narration of Abu Bakr implies the 

abandonment of forbidding evil altogether, however Abu Bakr informed them 

that the Sunnah restricts the verse due to the inability of some to carry it out, 

and that the Sunnah clarifies what Allah intends. 

As for the second verse, which implies equality between debt and bequest or 

giving one precedence over the other, the Sunnah informs us that the bequest 

comes after the debt. 

The fourth: From Abu Hurayrah, who said: The Messenger of Allah صلى الله عليه وسلم said, 

“There will come to you different narrations from me. Whatever agrees with the 

Book of Allah is from me, and whatever contradicts the Book of Allah is not 

from me.” Narrated by al-Daraqutni. 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

Al-Bayhaqi narrated from Imam al-Shafi‘i that he said regarding the 

explanation of this hadith: “The Sunnah never contradicts the Qur’an at all. 

Therefore, he combined between them in the hadeeth and he only warned 

against those who introduce into the hadith what is not part of it from the 

desires of the people of innovation. 

He said: The Qur’an encompasses all of the Sunnah. However, most of its 

indications contain ambiguity. Thus, people are required to follow that which is 

established from the Messenger of Allah صلى الله عليه وسلم, and to reject what is not 

established, because he صلى الله عليه وسلم knows best about what has been revealed to him, 

whether it is specific or general, abrogating or abrogated.” End quote. 

The scholars of the Sunnah agreed that the Sunnah clarifies the Qur’an. For this 

reason, Makḥūl said: “The Qur’an has greater need of the Sunnah than the 

Sunnah has of the Qur’an.” 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

Yahya ibn Abi Kathir said: “The Sunnah judges over the Book, and the Book 

does not judge over the Sunnah.” 

And Imran ibn Husayn said: “If it were not for the Sunnah, we would not have 

known that the fajr prayer is two units, the dhuhr prayer four, the asar prayer 

four, and the maghrib prayer four; nor that the timing of each prayer is such-

and-such; nor that the place of standing for the Pilgrims is ‘Arafah; nor that the 

stoning of the pillars is such; nor whether a hand should be amputated from the 

shoulder or from the elbow or from the wrist; or anything else like that.” 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

Umar (may Allah be pleased with him) said: “There will come people who will 

argue with you using unclear and ambiguous verses from the Qur’an. Refute 

them using the Sunnah, because the people of the Sunnah are more 

knowledgeable about the Book of Allah.” A similar statement is reported from 

Ali. 

Al-Awza’i said: Ayyub Al-Sakhtiyani stated, “If you address a man with the 

Sunnah and he responds, ‘Leave this and tell us from the Qur’an,’ then know 

that he is a person of misguidance who misguides others.” 

Al-Awza’i also said: “Allah has obligated all of His servants to accept what the 

Messenger صلى الله عليه وسلم brought to them.” Allah said “and whatever the Messenger gives 

you, you must take, and whatever he forbids you from, you must abstain from.” 

And Allah says, “Whoever obeys the Messenger has in fact obeyed Allah.” 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

Chapter: 

Concerning the prohibition of interpreting the Qur’an based on mere 

opinion and conjecture without relying upon proof 

 

It contains five narrations: 

First: Abdullah ibn Umar reported that the Messenger of Allah صلى الله عليه وسلم said: “God 

does not seize knowledge by snatching it away from the people, but He takes 

knowledge away by taking the scholars. When He has not left a single scholar, 

people will take ignorant ones as leaders; they will be asked for rulings and they 

will give judgments without knowledge. They will go astray and lead others 

astray.” This was recorded by al-Bukhari. 

Second: Ibn Abbas reported that the Messenger of Allah said صلى الله عليه وسلم: “Whoever 

speaks about the Qur’an without knowledge. In another narration, based on his 

own opinion. Let him take his seat in the Fire.” Recorded by Ahmad, Abu 

Dawud, al-Tirmidhi, and al-Nasa’i. Al-Tirmidhi said, “It is a good narration. 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

Third: Jundub reported that the Messenger of Allah صلى الله عليه وسلم said: “Whoever speaks 

about the Book of God based on his own opinion and is correct has still erred.” 

This was recorded by Abu Dawud, al-Nasa’i, and al-Tirmidhi. 

Fourth: Uqbah ibn Amir reported that the Messenger of Allah صلى الله عليه وسلم said: “I fear 

for my nation regarding the Qur’an and milk. They will learn the Qur’an, yet 

they interpret it contrary to what God revealed, they argue with people using it, 

and they love milk, so they roam and they leave off the congregational and 

Friday prayers. They follow their desires and they abandon the salah.” Recorded 

by Ahmad. 

 .That they will resemble the lifestyle of desert dwellers :(يبدون)

Fifth: Umar reported that the Messenger of Allah صلى الله عليه وسلم said: “Indeed, what I fear 

most for this nation are three things: Men who will interpret the Qur’an 

incorrectly, the slip of a scholar that is followed by an ignorant person, and 

what will open up for them from the dunya.” Recorded At-Tabarani, Abu 

Dawud in his maraseel, and it is more correct that this is a statement of Umar 

rather than a prophetic statement. 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

Abu Bakr was asked about the verse, “and its fruit and its fodder.” He 

replied: “Which sky would shade me and which earth would carry me if I were 

to say about the Book of God that which I do not know?” 

Ibrahim al-Taymi said: “Umar was astonished at how this nation could differ, 

while their Prophet is one and their religion is one. Ibn Abbas said to him: ‘O 

Commander of the Believers, the Qur’an was revealed to us while we knew in 

which contexts it was revealed in. After us will come people who will recite the 

Qur’an, yet they will not know in what contexts it was revealed in, and thus 

they will differ in their interpretations.” Umar recognized the truth in his 

statement and was amazed by it.” 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

Chapter:  

Concerning the fact that the people of the Qur’an are the best of workers, and 

that occupying oneself with the Qur’an is the best of deeds. 

This chapter contains ten narrations: 

First: Abu Musa reported that the Messenger of Allah صلى الله عليه وسلم said: 

“The example of the believer who recites the Qur’an is like that of a citron: its 

fragrance is pleasant and its taste is pleasant. The example of the believer who 

does not recite the Qur’an is like a date: it has no fragrance, but its taste is 

sweet. The example of the hypocrite who recites the Qur’an is like basil: its 

fragrance is pleasant, but its taste is bitter. And the example of the hypocrite 

who does not recite the Qur’an is like the colocynth: it has no fragrance and its 

taste is bitter.” 

Narrated by al-Bukhari and Muslim. 

(Regarding al-utrujjah mentioned here: with a dhamma on the hamzah and a 

light jeem, and it is the name of a well-known fruit-bearing tree, the jeem could 

also be read with a shaddah) 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

Second: ‘Aishah reported that the Prophet صلى الله عليه وسلم sent a man as the leader of a 

military detachment, and he would conclude their recitation in prayer with 

“Say: He is God, One.” When they returned, they mentioned this to the 

Messenger of Allah صلى الله عليه وسلم, so he said: “Ask him why he does that.” They asked 

him, and he replied: “Because it is the description of the Most Merciful, and I 

love to recite it.” The Prophet صلى الله عليه وسلم said: “Inform him that Allah loves him.” 

Narrated by al-Bukhari and Muslim. 

Third: ‘Uthman ibn ‘Affan reported that the Prophet صلى الله عليه وسلم said: “The most 

virtuous, in another narration, the best among you are those who learn the 

Qur’an and teach it.” 

Narrated by al-Bukhari. 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

Fourth: Ibn Mas‘ud reported that the Messenger of Allah  صلى الله عليه وسلم said: “Whoever 

recites a single letter from the Book of Allah will have one good deed for it, and 

each good deed is multiplied by ten.” 

Narrated by al-Tirmidhi, who said: “A sound and acceptable narration.” 

Fifth: Abu Hurayrah reported that the Messenger of Allah صلى الله عليه وسلم said: “No group of 

people gather in one of the houses of Allah, reciting the Book of Allah and 

studying it among themselves, except that tranquillity descends upon them, 

mercy envelopes them, the angels surround them, and Allah mentions them 

among those who are with Him.” 

Narrated by Abu Dawud with an authentic chain upon the conditions of al-

Bukhari and Muslim. 

Sixth: Abu Sa‘id reported that the Messenger of Allah صلى الله عليه وسلم said: “Allah, the 

Exalted, says: Whoever is occupied with the recitation of the Qur’an and with 

remembering Me, such that he does not have time to ask Me for his needs, I 

shall give him the best of what I grant to those who ask. And the superiority of 

the speech of Allah over all other speech is like the superiority of Allah over 

His creation.” 

Narrated by al-Tirmidhi. 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

Seventh: Abu Umamah reported that the Messenger of Allah صلى الله عليه وسلم said: “No 

servant draws closer to Allah with anything more beloved to Him than what 

came from Him - meaning the Qur’an.” 

Narrated by Ahmad and al-Tirmidhi. 

Eighth: ‘Abdullah ibn ‘Amr ibn al-‘Aas reported that the Messenger of Allah صلى الله عليه وسلم 

said: “It will be said to the companion of the Qur’an: Read, ascend, and recite, 

just as you used to recite in the dunya, for your rank will be at the last verse you 

recite.” 

Narrated by Ahmad, Abu Dawud, al-Nasa’i, and al-Tirmidhi. 

Ninth: Buraidah al-Aslami reported that the Messenger of Allah صلى الله عليه وسلم said: “The 

companion of the Qur’an will be given kingship in his right hand on the Day of 

Resurrection, and eternal dwelling in his left. A crown of dignity will be placed 

upon his head, and his parents will be clothed with two garments the likes of 

which the people of this world could never match. They will say, ‘For what 

reason were we given these garments?’ It will be said to them, ‘Because your 

child took hold of the Qur’an.’” 

Narrated by Ahmad. 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

Tenth: Anas ibn Malik reported that the Messenger of Allah صلى الله عليه وسلم said: “Indeed, 

Allah has people from among mankind.” It was asked: “Who are they, O 

Messenger of Allah?” He said: “The people of the Qur’an, they are the people 

of Allah and His chosen ones.” 

Narrated by Ahmad, al-Nasa’i, and Ibn Majah. 

Ibn Rajab al-Hanbali narrated with his chain to ‘Abdullah ibn Ahmad ibn 

Hanbal, who said: I heard my father say: “I saw my Lord in a dream and asked: 

O Lord, what is the best act by which those who draw near to You draw near?” 

He said: “It is My speech, O Ahmad.” I said: “With understanding it, or without 

understanding it?” He said: “With understanding it or without understanding it.” 

He also narrated with his chain to Hamzah al-Zayyat who said: “I saw my Lord 

in my dream, and He said to me: ‘Recite, O Hamzah, as you were taught, for I 

love the people of the Qur’an. When I finished your recitation, He said to me: 

‘Thus I have recited.’” 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

Chapter: 

 Concerning beautifying one’s voice with the Qur’an, and the effect of the 

Qur’an upon the heart of the one who listens to it with a sound heart. 

And in it are ten narrations: 

First: Abu Hurayrah reported that the Messenger of Allah صلى الله عليه وسلم said: “Allah has 

not listened to anything as He listens to a man who recites the Qur’an in a 

pleasant tone.” Narrated by Ahmad, al-Bukhari, and Muslim. 

Second: Fadalah ibn ‘Ubayd reported that the Prophet صلى الله عليه وسلم said: “Allah, the 

Exalted, is more attentive (meaning He listens more intently), to a man with a 

beautiful voice reciting the Qur’an than a man is to the singing of his 

songstress.” 

The term al-qayna refers to a female singer. 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

Third: Al-Bara’ ibn ‘Azib reported that the Messenger of God said: “Beautify 

your voices with the Qur’an.” In another narration: “Adorn the Qur’an with 

your voices, for a beautiful voice increases the beauty of the Qur’an.” Narrated 

by Ahmad, Abu Dawud, al-Nasa’i, and Ibn Majah. 

Fourth: Al-Bara’ also reported: “I heard the Prophet reciting ‘By the fig and 

the olive’ in the night prayer, and I have never heard anyone with a better voice 

or recitation than him.” Narrated by al-Bukhari and Muslim. 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

Fifth: Sa‘d ibn Abi Waqqas reported that the Messenger of Allah صلى الله عليه وسلم said: “He is 

not one of us who does not recite the Qur’an with a pleasant voice.” Narrated by 

Ahmad, al-Bukhari, Abu Dawud, and Ibn Majah. 

The meaning of reciting with a pleasant voice is that he beautifies his 

recitation without exaggeration in elongation or extending the Harakat until 

new letters are produced. Doing so is prohibited. This is the explanation given 

by the majority of scholars. 

As for the interpretation of Sufyan ibn ‘Uyaynah, he said that what is meant is 

the one who does not seek sufficiency through the Qur’an, turning instead to 

other than it. Al-Shafi‘i refuted this interpretation, stating that the intended 

meaning here relates to beautifying the recitation linguistically, and from the 

angle of its meaning. 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

Sixth: Ibn Mas‘ud reported that the Messenger of Allah صلى الله عليه وسلم said to me: “Recite 

to me from Surat al-Nisa.” I said: “Shall I recite it to you when it was revealed 

to you?” He said: “I like to hear it from someone other than myself.” So, I 

recited it to him until I reached the verse, “How will it be when We bring 

from every nation a witness, and We bring you as a witness over these” and 

his eyes were flowing with tears. Narrated by Ahmad, al-Bukhari, and Muslim. 

Seventh: From Umar, may Allah be pleased with him, who said, ‘I went out 

before I accepted Islam intending to confront the Messenger of Allah صلى الله عليه وسلم. I found 

him in the mosque, so I stood behind him. He began reciting Surah Al-Haqqah, 

and I was amazed at the composition of the Qur’an. I then said to myself, 

“Perhaps he is a poet,” and he recited, “It is not the word of a poet. Little is it 

that you believe.” 

So I said, “Perhaps he is a soothsayer,” and he recited, “Nor is it the word of a 

soothsayer. Little is it that you take heed. It is a revelation from the Lord of 

the worlds,” until the end of the surah. 

He said, “Islam then settled in my heart in every place it could settle.”’ 

Recorded by Ahmad. 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

Eighth: Jubayr ibn Mut’im reported: He said, “I came to the Messenger of 

Allah صلى الله عليه وسلم after the Battle of Badr regarding the ransom of the captives from the 

polytheists, and the Messenger of Allah was praying Maghrib while reciting 

Surah al-Tur. My heart nearly burst when I heard the Qur’an.” Narrated by 

Ahmad. 

Ninth: Aisha reported: She said, “Abu Bakr was a man who wept often and 

could not control his tears when he recited the Qur’an.” Narrated by al-Bukhari. 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

Tenth: Aisha reported that the Prophet صلى الله عليه وسلم said during the illness in which he 

passed away, “Command Abu Bakr to lead the people in prayer.” She said, “O 

Prophet of Allah, If Abu Bakr stands in your place, the people will not be able 

to hear his recitation because of his crying…” The rest of the narration follows. 

Narrated by al-Bukhari and Muslim. 

Qatadah said, “Allah never sent a prophet except that he had a beautiful face 

and a beautiful voice.” 

Nafi‘ reported that Ibn Umar never recited the verse: ‘Whether you reveal 

what is in your hearts or conceal it, Allah will hold you accountable for it. 

He forgives whom He wills and punishes whom He wills, and Allah is 

Powerful over all things,’ except that he would weep, then say, “This is a 

severe reckoning.” Narrated by Ahmad. 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

He also said: Ibn Umar recited in his prayer, “Woe to those who give less than 

due.”, until he reached “On the Day when mankind will stand before the 

Lord of the worlds.” He then cried until he collapsed and was unable to finish 

the chapter. 

 “Yahya ibn Abi Kathir said, ‘There was a young man whom Umar greatly 

admired. One night, he recited a verse and let out a gasp so intense that his soul 

left his body. After he was buried, Umar stood by his grave and called out, “O 

so-and-so! ‘And whoever fears standing before their Lord will have two 

Gardens.’ The young man answered him from within the grave once or twice, 

“My Lord has granted them to me, O Umar.”’ 

Recorded by Ibn Abi al-Dunya.” 

“And Allah, exalted is He, knows best. May blessings and peace be upon our 

master Muhammad, and upon his family and his companions, a continuous 

blessing until the Day of Judgment. And all praise is due to Allah, Lord of the 

worlds 

‘‘Glorified is your Lord, the Lord of might, above what they ascribe. And 

peace be upon the messengers. And all praise be to Allah, Lord of the 

worlds.’’ 



 


